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Sharpening the Inner Eye

“Therefore | prayed, and understanding was given to me; | called upon
God, and the spirit of wisdom came to me” (Wisdom 7:7).

he faith journey you and | share is not unlike those of our
ancestors, our most recent relatives or those whose lives are
chronicled in Sacred Scripture. To engage in a quest of self-

knowledge is to participate in a journey human in nature.

Our faith teaches us that reason alone is insufficient in understanding of self. Pope
John Paul Il illustrated this in his encyclical, Fides et Ratio (On the Relationship between Faith
and Reason): “. . . the world and the events of history cannot be understood in depth
without professing faith in the God who is at work in them. Faith sharpens the inner eye,

opening the mind to discover in the flux of events the
workings of Providence” (no. 16).
In other words, as John Paul Il quotes the Book of
Proverbs: “The human mind plans the way, but the
Lord directs the steps” (16:9). Faith and reason
cannot be separated without compromising one’s

“Divine faith
and natural reason
are mutually
inclusive.”

capacity to know one’s self.
Sacred Heart Major Seminary embraces the
corollary that solid philosophical grounding is
necessary for one to appreciate the nuances of
theological language. Divine faith and natural reason
are mutually inclusive, that is, one complements the other.

As the First Vatican Council’s Dogmatic Constitution on
the Catholic Faith, Dei Filius, teaches, there are certain things the mind can grasp through
natural reason while other hidden truths cannot be understood unless God reveals them.
The light of the intellect requires the Holy Spirit’s guidance.

Sacred Scripture instructs us that abandoning one’s belief in God and his divine
wisdom for one’s human intellect is a fool-hardy quest (see Book of Wisdom). It is belief in
Jesus’ identity where God's self-revelation in the midst of human history becomes evident
and Jesus’ cross no longer becomes a stumbling block for human reason. Human activity,
whether one is serving our disadvantaged brothers and sisters or contemplating some
philosophical concept, is incomplete without the nourishing presence of Christ.

Wishing you our Lord’s blessings in this year of 2008, | am,

Sincerely yours in Christ,

) TPof e

Very Rev. Msgr. Jeffrey M. Monforton
Rector/President
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This is the tenth anniversary year of the
release of the papal encyclical Fides et Ratio (On
the Relationship between Faith and Reason). Sacred
Heart commemorates the landmark work by
Pope John Paul II through this issue. The
encyclical convincingly dispels the modern
notion that religious faith and human reason
are incompatible, in fact are enemies of one
another. Nothing could be more untrue.
Although reason, in the form of philosophy,
and faith, in the form of divine revelation,
are of a “twofold order of knowledge,” explains
the Holy Father, they both are means to the same goal: to apprehend
the truth of nature, of ourselves and of the Creator God who loves us.
Fides et Ratio opens with an elegant simile which is expressed on our
cover: “Faith and reason are like two wings on which the human spirit
rises to the contemplation of truth.” The desire to know is so embed-
ded in our being, writes the Holy Father, that the human person could
be defined as “the one who seeks the truth.” The human hands, in acts
of piety and logic, symbolize the equal value of faith and reason in this
search.

“Sacred Heart Major Seminary aspires to be

of national stature and the premier seminary in
the region, on account of the excellence of the
theological and philosophical education it offers
and the formation of zealous exemplary priests,
permanent deacons and their lay co-workers—
all according to the mind of the Church and one
in heart with the Holy Father and his brother
bishops for the sake of the New Evangelization in
the Third Christian Millennium.”

— Adam Cardinal Maida
Archbishop of Detroit
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FAITH, THE ADVOCATE

SOMETHING INTRIGUING IS HAPPENING. THE

WESTERN WORLD HAS REJECTED RELIGION IN O F R E A S O N
THE NAME OF REASON; AND NOW THAT IT IS

ALLEGEDLY FREE OF RELIGION, IT IS REJECTING

REASON, AS WELL. Dr. Philip Blosser

T his development is not only intriguing but also gravely serious, for to reject reason’s truth-attaining
powers leaves one helpless against the currents and tides of irrationalism. This contemporary distrust of
the truth-attaining powers of reason is the major problem the late Pope John Paul II addresses in his 1998

encyclical, Fides et Ratio (On the Relationship between Faith and Reason), hereafter FR.
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Bias of Enlightened Moderns

Most of us are familiar with the opinion that religion is
based on ignorance and superstition, and that if people
were only sufficiently educated and intelligent they would
outgrow their timeworn religious prejudices and grow up.
One often hears religion denounced as “dogmatic,”
“irrational” and “authoritarian”—sometimes by thinkers
apparently too intoxicated with their own sophistication
to note that their denunciations of religion stem largely
from their own prejudices. They present themselves as
champions of enlightened
rationality and portray the
Church'’s teaching as
“outmoded” and
“medieval.” Indeed, they
pit reason against authori-
ty on the ground that
“Arguments from human
authority are the weakest
of all arguments”—
forgetting that this
principle was itself a
maxim of medieval philosophers!

Such ignorance among our well-educated contempo-
raries should not surprise us, however, when we remember
that most teachers and professors today still assume that
people in the Middle Ages thought the earth was flat—
while the medieval philosopher St. Thomas Aquinas
(1224-1275), in the opening article of his Summa
Theologiae (1, q. 1, art. 1, ad 2), nevertheless mentions as
common knowledge the fact that the earth is round.

One is supposed to believe that the Middle Ages were
authoritarian and ignorant because they were religious,
and that the modern civilization that has come down to
us from the Enlightenment—the “Age of Reason”—is
rational because it is secular. But the truth is nearly
the opposite.

As the Catholic apologist Peter Kreeft says, “Medieval
philosophers and theologians were rational to a fault,
while most modern philosophies since the Enlightenment
have attacked reason in a dozen different ways and exalted
authority instead—the authority of ideology or politics, or
the passions, or power, or pragmatism, or positivism, or
Deconstructionism, or Marxism, or Freudianism, or
Romanticism, or Existentialism—almost the whole of
Western philosophy for the last two centuries has been an
attack on reason” (A Refutation of Moral Relativism, 142).

Rise of Ideologies
The situation is pregnant with irony. There is a crisis of
disbelief as well as a crisis of belief. If the crisis of religious

“The twentieth century saw

millions of people exterminated
by the organized powers of
secular states in the name of

‘scientific’ ideologies.”

belief was fomented by those who believed that enlight-
ened reason was inimical to belief, the crisis of disbelief
was a consequence of reason itself losing its religious

orientation, like a planet losing its orbit around the sun.

The practical consequences of this loss are momentous.
In the first place, as Western civilization loses its religious
orientation and self-identity, its confidence in reason is
naturally eroded to the point where we now see, as John
Paul II claims in his encyclical, a pervasive “distrust of
reason” and “widespread distrust of universal and absolute
statements” (FR, nos. 55,

56, 61).

In the second place, this
distrust of reason opens the
door, ironically, to “a concept
of democracy which is not
grounded upon any reference
to unchanging values” (FR,
no. 89), and newer, more
insidious and repressive forms
of authoritarianism—commu-
nist, socialist, fascist—than
one could ever find in the
Middle Ages. It is no small irony that the twentieth century
saw more millions of people systematically exterminated
by the organized powers of secular states in the name of
“rational” (sometimes “scientific”) ideologies than were
killed in all of the combined wars of all of previous
human history.

The French existentialist Albert Camus grasped some-
thing of this when he wrote, “During the last century,
man cast off the fetters of religion. Hardly was he free,
however, when he created new and utterly intolerable
chains. . . . The kingdom of grace has been conquered, but
the kingdom of justice is crumbling too. Europe is dying
of this deception”; hence, he says: “The sky is empty, the
earth delivered into the hands of power without principle”
(The Rebel, 243f, 148).

Once the conviction that truth is rationally attainable
is abandoned as hopeless, recourse to rational argument
and persuasion are abandoned as well, and all that is left,
then, is the raw contest of wills.

Faith in Defense of Reason

Perhaps the greatest irony of all is that we now find
coming to the defense of reason against this current of
irrationalism, not a secular scientist or anti-religious
philosopher, but a philosopher-pope. This is exactly what
we see in Fides et Ratio, where we find John Paul II
mounting an impressive argument for restoring
confidence in the truth-attaining capacities of reason.

Dr. Philip Blosser is professor of philosophy at Sacred Heart.
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Reason, he argues, needs faith, just as faith needs
reason. If faith needs reason to bring understanding, so
reason needs faith to ground and orient it.

One of the first things
the reader of this encycli-
cal notices is the remark-
able Augustinian-
Thomistic synthesis that
pervades its analysis of
faith and reason, theology
and philosophy, and the
meaning of sin and grace
for the natural order. In
good Thomist fashion,
John Paul II refuses to set faith against reason as though
they were enemies. That view has been held by some, like
early Church theologian Tertullian (160-235), who asked
what Jerusalem (representing Christian faith) could possibly
have to do with Athens (representing pagan philosophical
reason). Tertullian saw the choice as exclusive: either faith
or reason—one or the other, but not both. The mainstream
of Catholic tradition, however, has always seen them as
mutually complementary and the choice as inclusive:
both reason and faith.

John Paul II notes, however, that if either faith or
reason is taken by itself, one apart from the other, it
becomes “impoverished and enfeebled.” This is because
“Deprived of what revelation offers, reason has taken
sidetracks which expose it to the danger of losing sight
of its final goal,” namely the truth about God, ourselves
and the world.

“Deprived of reason,” on the other hand, “faith has
stressed feeling and experience, and so runs the risk of
no longer being a universal proposition” and losing “the
intelligibility and universal truth of its claims” (FR, nos.
48, 77). Thus, it is as if faith, without reason, is empty;
and reason, without faith, is blind.

Faith Leads to Understanding

In good Augustinian fashion, John Paul II entitles
one of his chapters “Credo ut intellegam” (“I believe so
that I may understand”)—a maxim of St. Anselm, based
on St. Augustine’s imperative: “Believe so that you
may understand.” While this may at first sound like a
call to fideism, or overvaluing faith, this is not so, as
he indicates by entitling another one of his chapters
“Intellego ut credam” (“I understand so that I may
believe”), another maxim of St. Anselm more famously
expressed in his dictum: “fides quaerens intellectum”
(“faith seeking understanding”).

The point is that faith and reason are mutually
complementary. One can see this position even from the
fact that science can never prove its own presuppositions

4 MOSAIC

“Coming to the defense of reason

[is] not a secular scientist or
anti-religious philosopher, but a
philosopher-pope.”
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scientifically, but must depend for its first principles
upon something akin to faith.

As the Catholic writer G.K. Chesterton once put it,
“It is idle to talk always of the
alternative of reason and faith.
Reason is itself a matter of
faith. It is an act of faith to
assert that our thoughts have
any relation to reality at all”
(Orthodoxy, 34). Thus faith is
involved in the very act of
rationally endeavoring to
understand ourselves and
our world.

But this does not make it a blind faith, for it is faith
with doors flung wide open to rational investigation and
understanding.

Error of Compartmentalization

Sometimes this synthesis of faith to reason has been
misunderstood as consisting in a compartmentalization of
each within its own self-contained sphere, where each is
related to the other only externally. On this view, reason
is seen as apprehending truths proper to the natural order,
while faith is viewed as apprehending divinely revealed
truths of a supernatural order, not because reason
commends them to us, but merely on the basis of divine
authority.

As a result, reason is mistakenly taken to be (1) self-
sufficient, (2) unaffected by sin, and (3) in need of no
supernatural guidance within its own domain.

First, because reason is taken to be utterly self-sufficient
in its own natural sphere, “Christian philosophy” as a way
of philosophizing “in dynamic union with” faith, as John
Paul II describes it (FR, no. 76), is dismissed as a contradic-
tion in terms. Such a view is expressed, for instance, by the
Jesuit historian of philosophy, Fr. Frederick Copleston, s,
when he states that “If philosophy is a legitimate and
autonomous province of human study . . . it would appear
that it is not and cannot be “Christian” (History of
Philosophy, 11, 557).

The problem here is not with the assumption that phi-
losophy, like any other rational discipline, has its own
autonomous methods of inquiry—a view John Paul II
explicitly affirms (FR, no. 75). Rather, the problem lies in
the way in which those autonomous methods are regarded
as capable of being pursued independently of the pre-
theoretical commitments proper to the order of faith,
regardless of whether those commitments are informed
by belief or unbelief.

Second, since man’s reason is taken to be unaffected by
sin, it is not seen as requiring the corrective guidance of
faith or reorienting power of grace, within its own natural



sphere. By contrast, John Paul II speaks of the “blindness
of pride” that deceived our first parents into thinking they
could ignore the knowledge that comes from God. From
that time onward “the human capacity to know the truth
was impaired by an aversion to the One who is the source
and origin of truth.”

As a result, the “eyes of the mind were no longer able
to see clearly,” he says, and “reason became more and
more a prisoner to itself” (FR, no. 22). Thus natural reason
is fallen as a result of original sin and must be redeemed
by Christ.

Third, because human reason is not seen as requiring
the guidance of supernatural Wisdom within its own
domain, Christ is no longer regarded as the measure of all
truth, including truth within the domain of human reason
(FR, no. 23).

“It is the one and the same God,” writes John Paul II,
“who establishes and guarantees the intelligibility and
reasonableness of the natural order of things upon which
scientists confidently depend, and who reveals himself as
the Father of our Lord Jesus Christ” (FR, no. 34). Twice, he
quotes the Vatican II Constitution, Gaudium et Spes (no.
22), “only in the mystery of the incarnate Word does the
mystery of man take on light” (FR, 12, 60).

If all truth is God’s truth, then, even as we insist that
philosophy and theology each have their own proper
methods, we also must insist that Christ is the measure of
all truth—the truth within the domain of natural human
reason no less than within the domain of supernatural
Revelation.

Faith, the Advocate of Reason

We have seen that John
Paul II not only affirms the
Thomistic synthesis of
faith and reason, but also
situates his discourse with-
in an Augustinian vision of
the unity of creation, the
fall into sin, and redemp-
tion. First, this entails a
robust doctrine of creation
and affirmation of the
goodness of nature: it
means God created us to
know. We were not created to flounder in ignorance
and uncertainty.

“All men by nature desire to know,” writes John Paul
II, quoting the opening sentence from Aristotle’s
Metaphysics. He then adds: “truth is the proper object of
this desire” (FR, no. 25).

Nature itself teaches us that creatures are not born with
desires unless satisfaction for those desires exists. Thus,

B R e e o e e R e e e

“God equipped us with the
means of knowing the truth
about the world, ourselves and
about himself.”

God intends for our desire to know to be satisfied. From
the moment he created us in his image, God equipped us
with the means of knowing the truth about the world,
ourselves and about himself. The attainment of this truth
is the proper goal of human reason’s God-given capacity
(FR, nos. 2, 28, 49).

Second, as we have seen, however, reason is also fallen.
Man is not only a truth-seeker but also a truth-twister.
This is not the same thing as recognizing reason’s finitude
and fallibility—its “inherent and historical limitations.”
Rather, it is a matter of recognizing that reason itself is
“wounded and weakened by sin” and “a prisoner to itself”
(FR, nos. 51, 22).

This is not to deny that fallen reason can still attain
many facets of truth. Yet, “It is again the Apostle [Paul]
who reveals just how far human thinking, because of sin,
became “empty,” and human reasoning became distorted
and inclined to falsehood,” says John Paul II, citing
Romans 1:21-22 (FR, no. 22). St. Paul refers, in this con-
text, to those who “suppress the truth,” whose “senseless
minds were darkened,” who, “claiming to be wise . . .
became fools” (Rm 1:18, 21-22).

Examples of this darkening and obscuring of the
mind can be seen in the denials of reason’s truth attaining
capacity today by agnosticism, skepticism, rationalism,
relativism, historicism, positivism, nihilism, pragmatism,
postmodernism and the like (FR, nos. 5, 8-9, 46, 55, 61,
86-91).

Faith is a “Corrective Lens”

Third, part of the Gospel of Christ’s redemption,
however, is that Christ has also redeemed reason. True
faith does not repudiate
reason and cast it aside as
though it were something
totally depraved. God’s grace
restores and perfects fallen
nature, thus restoring natural
reason’s disposition for
appropriating knowledge
without sin’s penchant for
distorting and suppressing
truth (FR, nos. 6-7).

In fact, writes John Paul II,
“The coming of Christ was
the saving event which redeemed reason from its
weakness, setting it free from the shackles in which it
had imprisoned itself” (FR, no. 22). It is only in the light
of faith in divine Revelation, then, that human reason
can function properly, enriched by the corrective lenses
provided by the eyes of faith.

“In this way,” says John Paul II, “faith becomes the
certain and persuasive advocate of reason” (FR, no. 56).

WINTER 2008 m SACRED HEART MAJOR SEMINARY 5
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G’?l/l(yiy Philosophy?

The minister or hearer of the Word must first understand the

medium of God’s own self-communication
Dr. Victor Salas

These are the frequent responses of a prospective

Roman Catholic seminarian who, after having wres-
tled with the anxiety-filled process of discernment to the
point of applying to seminary, is told he must first complete
a course of studies focused not on theology, Sacred Scripture
or pastoral ministry, but, of all things . . . philosophy!

Moreover, the seminarian’s philosophical studies will
be anything but a “quick fling.” His studies will not be
satisfied through one or two college-level courses taken on
the side, not through the occasional weekend seminar, not
through a few peatls of (practical) wisdom gathered during
a brief parish retreat.

No, for the person entering the seminary with a previ-
ous college degree, his philosophical formation will take
not one day less than two years of full-time study, culmi-
nating in a Bachelor of Philosophy degree (BPhil). For the
seminarian entering without a college degree, however, his
philosophical course of studies will last even longer—four
years of full-time work—ending in the attainment of a
Bachelor of Arts (AB) degree with a major in philosophy.

According to the U.S. Bishops’ Program for Priestly
Formation, “The philosophy program must include the
study of logic, epistemology, philosophy of nature, meta-
physics, natural theology, philosophical anthropology,
and ethics” (no. 156).

Here, the obvious question one is inclined to ask
is, why?

The Love of Wisdom

Why must one who is on the path to Holy Orders,
who will one day function as a pastor tending to the
spiritual needs of his people, first study philosophy? There
is no short answer, for it requires nothing less than an
apologia philosophiae, a defense that cannot be offered
sufficiently within the limits of this essay.

A brief answer to this question is given by Pope John
Paul II in his post-synodal apostolic exhortation, Pastores
Dabo Vobis: “Only a sound philosophy can help candi-
dates for the priesthood to develop a reflective awareness
of the fundamental relationship that exists between the

' B ewilderment, shock, and—not infrequently—horror.
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human spirit and truth, that truth which is revealed to us
fully in Jesus Christ” (no. 52). This reflective awareness
involves understanding both the aspirations and limita-
tions of philosophical inquiry.

Of course, to determine the goal of philosophy one
must first answer the question: What is philosophy? But
again, a simple answer is not forthcoming since the
understanding and practice of philosophy today is far
from monolithic.

Still, it is helpful to consider the etymology of the
word “philosophy,” itself. From the two Greek words
philein (“to love”) and sophia (“wisdom”), philosophy
literally means the love of, or desire for, wisdom. Aristotle
suggests that this love, or innermost drive, for wisdom is
a unique feature of our human nature. He remarks, “All
humans by nature desire to know” (Metaphysics 1.1).

Of course, Aristotle does not have in mind the knowl-
edge of transient states of affairs, the ever-fickle opinions
of the majority, or other trivia. Rather, the core of our
being urges us toward a profound transcendence, a deep
and eternal knowledge, because the object of that
knowledge possesses incomparable nobility and sublimity.
We yearn for and strive after knowledge of what Aristotle
calls ho theos, the divine.

The Desire for Truth

In a Christian context, the notion of philosophy as an
innate urge for eternal truth takes on a theological character.
Accordingly, in his The City of God, St. Augustine follows
the ancient meaning of philosophy as the means that
one seeks wisdom. He notes that wisdom—or better,
Wisdom—is not an impersonal and lofty ideal that serves
merely as the goal of humanity’s deepest aspirations,
while at the same time remaining in itself impervious to
the joys and hopes, the griefs and anxieties of man.

Rather, as Augustine sees it, Wisdom is God; God is
Wisdom, itself.

“Now if wisdom is identical with God, by whom all
things were made, as we are assured by divine authority [cf.
Wisd., 7:24ff.] and divine truth, then the true philosopher
is the lover of God” (City of God, 8.1).



Here, within a Christian perspective where faith
complements philosophy and brings it beyond itself to its
fullest consummation, Aristotle’s insight regarding the
fundamental human desire to understand is sharpened
into a desire for nothing other than the personal God of
Revelation.

“[Y]ou have made us for yourself,” Augustine writes, “and
our heart is restless until it rests in you” (Confessions 1.1).

The desire that is philosophy, then, is not satisfied by
inert facts or data, but is like that which propels two
lovers deeper into more intimate personal knowledge of
one another.

The Journey toward God

We see, in short, that philosophy, in its quest for
Wisdom, embarks on a journey for God. However, it is
here, paradoxically, that philosophy also reaches its own
limitation, its own inner frustration. For, in his pursuit
of the infinite and eternal, the philosopher—a human
constrained by the finite and temporal parameters of
his nature—seeks after that which
always entirely transcends the
furthest possible reaches of
human reason.

The philosopher meets with
frustration, a frustration that
would crystallize into the greatest
tragedy, were it not for God’s
own self-disclosure through the
Word. Revelation, the heart and
blood of theology, picks up where philosophy leaves off.
Revelation brings human reason beyond and above itself
so that, through faith in what the Word proclaims and
does, our hearts may attain and find rest in God.

God’s “Self-disclosure”

So considered, philosophy is subordinate to, and
stands in need of, theology for its completion. So then,
why not move directly to theology, bypassing philosophy
altogether?

It strikes me that theology, though it stands above
philosophy as a mistress does her handmaid, depends,
nonetheless, upon philosophy for its own self-understanding
and expression. That is, though theology consists in God’s
own revelation of himself to humanity, his self-disclosure
must be communicated in terms that are fundamentally
human if it is to be received and heard by man.

In this regard, St. Thomas Aquinas writes, “The thing
known is in the knower according to the mode of the

“Philosophy is the method
by which we prepare
ourselves in a special way
to be receptive vessels of
divine revelation.”

knower” (Summa theologiae 11-11, q. 1, a. 2). Just as a blind
person cannot see a light cast in his face, just as a deaf per-
son cannot hear a voice calling out his name, so too man
cannot hear God’s Word if it calls only in that Logic consti-
tuting the inner-Trinitarian discourse that is God, himself.

In short, God’s theo-Logic, if it is to be communicated
effectively to humanity, must be translated into human
logic, which translation occurs through nothing other
than the Incarnation:

“And the Word was made flesh, and dwelt among us,
(and we saw his glory, the glory as it were of the only
begotten of the Father,) full of grace and truth” (Jn 1:14).

Preparing the Mind for Revelation

Accordingly, to hear God we must be attentive to the
structures of our own being, through which, and in terms
of which, the divine glory is expressed. Philosophy, in its
pursuit of understanding, is precisely that way of our
existing in which we are self-consciously attentive to the
world, to creation, and, above all, to man.

As Robert Sokolowski, a contem-
porary Catholic philosopher,
describes it, “Philosophy is the most
intense exercise of human reason; it
is the activity in which reason comes
to the fullest possession of itself”
(Christian Faith and Human
Understanding, 301). Philosophy is
the method by which we prepare
ourselves in a special way to be
receptive vessels of divine revelation.

Hans Urs von Balthasar, a recent and preeminent
Catholic theologian, puts it well when he writes, “If we
omit . . . preliminary philosophical work, then what
suffers most is theology, which, forced to rely on a few
dusty, abstract notions, risks being unable to unfold its
distinctive content with the requisite universality because
of a lack of properly prepared material” (Theo-Logic: Truth
of the World, 32).

That is why anyone who would be a priest is required
to study philosophy prior to theology and prior to his
ministry. For, indeed, if he is to be a minister and hearer
of the Word, then he must first understand the medium
of God’s own self-communication, which medium is
human nature itself.

In its seeking after the divine, philosophy prepares in
the eager and expectant soul a home in which the Word
can disclose itself and thereby speak to fallen man.

Dr. Victor Salas is assistant professor of philosophy at Sacred Heart.

WINTER 2008 m SACRED HEART MAJOR SEMINARY 7



Fr. Eric Weber

Faith and reason
work as a harmonious
duo to bring us into a
deeper understanding
of the divinity.
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t a funeral, sometimes an extraordinary blessing
of the highest consequence occurs for the family
members and friends of the deceased. It can
happen like this.

Despite the anguish and sorrow associated with the
loss of a loved one, the ceremony begins a journey of
grace for the mourner. Confronted with the reality
of death, the family member or friend uses reason to
ponder the most enormous questions human beings
must confront.

For example, the person may examine the meaning
of one’s own mortality, the possibility of an afterlife, the
discernment of what constitutes a well-lived life, and even
the meaning of human life itself. Often the mourner previ-
ously had been so fixated on the daily complexities
of life that he or she had not intelligently pondered, for
quite some time, the most important questions.

Yet, for many, this rational searching is not done in
isolation; it is united with faith at the funeral event. The
family member or friend encounters Christ: in the Mass,
in the Scriptures that are proclaimed, in the faith of the
people, and in the presence of the minister. The combined
employment of reason regarding life’s most fundamental
questions and the personal encounter with Christ rooted
in faith can lead the individual to discover God for the first
time. It can also lead one to rediscover God if he had been
pushed out of one’s life for a time.

The mourner’s experience at a funeral provides a
paradigm for how faith and reason can work together to

bring the human person to the knowledge of God.







Touched by a Warm Heart

Kate Bua, Marketing Director

T
";‘! I t was crowded in the Bishop explained Father. Nonetheless, he
L Gallagher parlor as more and has always seen the “celebration”
Q more people arrived at Sacred of the Mass as an opportunity to

Q, Heart to hear a dear friend share celebrate God’s healing touch.

D his wisdom and tips for living life Not only for him as celebrant, but
—_— to the fullest. Fr. Edward Prus (SHS for us all. When we worship God,
Z: 1957), a senior priest after forty- we give God honor and glory.

:{f five years serving the Archdiocese “Worship is spectacular,” Father
:)' of Detroit, was the guest speaker at  Prus reminded the crowd with
:~| the Advent Evening of Reflection, enthusiasm. We think we are insti-
<l November 12. gating this role of worship, yet
(

There were alumni, there were
the regulars who attend all the
Evenings of Reflection, and then
there were the majority who came
to hear Father Prus. Many in the
crowd knew Father from his time
as pastor for seventeen years at the
National Shrine of the Little
Flower, Royal Oak, and also at St
Raphael Parish, Garden City.

Father Prus’ topic was “Worship
God’s Creative Touch.” He spoke of
his early experiences as a pastor.

“Believe, obey and struggle,”
was the motto back then,

SAVE THE DATE!

Come to the bi-annual

God is doing it. He wants us to
live as his children. We learn from
God and are reinforced by God.

Our God forgives, sees the good
in us, listens to us, and gives him-
self to live in communion with us.
In the Mass, we become involved
in forgiveness, praise, listening and
communion, the work of our God
we worship.

“Experience is the best teacher,”
Fr. Prus said. Attendees were
reminded that everything God
made is good and he encouraged
us to put ourselves in God’s hands

Fr. Edward Prus greets Mrs. Patti Cornellie,
left, and Mrs. Virginia Monforton at the
Alumni Evening of Reflection in November.

and that God will do the rest. He
will take care of us.

Consider attending the next
“Soup 'n Supper for the Soul”
Alumni Evening of Reflection,
May 5, 2008. Everyone is
welcome—and bring a friend, too!

In Memorian

Grant eternal rest and peace to the following Sacred Heart alumni

Soup 'n Supper
for the Soul

Monday, May 5, 2008
6:30 Pm — 8:30 Pm

Rev. Bernard J. Mullen
SHS 1957

R.I.P. November 28, 2007
Archdiocese of Detroit

Mr. Jerry Kent Brown
SHMS Honorary
Alumnus 1998

R.I.P. December 31, 2007

Guest speaker:
Most Rev. Daniel Flores,
Auxiliary Bishop of Detroit

Rev. Thomas A. Neis
SHS 1948

R.I.P. October 30, 2007
Diocese of Gaylord

Rev. Brian Bjorklund
SHS 1962

R.I.P. September 25, 2007
. Archdiocese of Detroit
Topic: Cinco de Mayo:
A Few Reflections on the

History of Mexico

Rev. William J. Pettit
SHS 1950

R.I.P. December 19, 2007
Archdiocese of Detroit

Rev. Mr. John Kenny
R.I.P. September 24, 2007
Archdiocese of Detroit

Bishop Daniel Flores  14in 3lumni and friends for a
simple meal and a chance to reflect and renew
your faith. Are you hungry? Come feed your soul.
Look for your invitation in the mail early April.
For more information, call 313-883-8533.

Rev. Mr. Andrew Lepain
Archdiocese of Detroit

Mr. James Valovick
SHS 1967
R.I.P. December 18, 2007
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fter commissioning seventy-two
of his disciples, Jesus taught us to ask
the Father to raise up additional

ministers for his Church: “Ask the
Lord of the harvest, therefore, to
send out workers into his harvest
field” (Luke 10:2). Following Jesus’
directive, Sacred Heart Major
Seminary has acknowledged con-
cretely how important prayer and
sacrifice are as the first response
to the current vocation shortage.

During the 2006-2007 academic
year, seminarians at Sacred Heart gathered
together in their beautiful English Gothic Main
Chapel and were recorded live praying all
twenty Mysteries of the Rosary. Each Mystery is
led by a different seminarian representing
every diocese in the state of Michigan, along
with dioceses throughout the country and
around the world. At least one seminarian
from each diocese has composed a meditation
and leads one of the Mysteries.

The Beg the Master of the Harvest Rosary CD
provides a means of grace for Sacred Heart

PR AY witH THE

Seminarians
FoR\JOCATIONS

New Rosary CD features Sacred Heart seminarians from fourteen dioceses
leading the Mysteries. Join them to increase “workers for the harvest.”

seminarians whereby others can join with them
to implore God for more vocations to the priest-
hood and to sustain them in responding to
their call. By using a CD, the lay faithful
have the opportunity to pray with their
seminarians and also for their seminar-
ians: that they may persevere to
become holy and healthy priests thor-
oughly prepared for the new evange-
lization of the Church and the world. In
praying the rosary, all join with the
Virgin Mary, who Pope John Paul Il
called “the model of every vocation . . .
[who] helps us to say ‘yes’ to the Lord who calls
us to cooperate in the divine plan of salvation.”

To obtain your Beg the Master of the
Harvest Rosary CD, please mail in the response
form below. For faster delivery, call the Sacred
Heart Major Seminary Development Office,
313-883-8508, or e-mail: rosarycd@shms.edu.
We request a donation of $10.00 plus $2.00
shipping/handling per CD. Your donation
goes to the Chapel Fund to support the work
of Sacred Heart in forming evangelists for the
new millennium.

YES, please send me a Beg the Master of the Harvest Rosary CD, so | can pray for the seminarians, and with them, for an increase in vocations.

Quantity x $10.00 each + $2.00 shipping/handling each =

I would like to make an additional donation to support Sacred Heart Major Seminary of

Name

Address City State Zip
Phone E-mail

Credit card number MC  Visa (circle one)  Expiration

Signature

Please make your check/money order payable to Sacred Heart Major Seminary. Write “Rosary CD” on the memo line.

Mail this form with payment to: Sacred Heart Major Seminary, Development Office, 2701 Chicago Boulevard, Detroit, Ml 48206. Attention: Rosary CD.
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Alumni Spotlight

Fr. Bill Spencer

In God’s Time

Daniel Gallio

he year was 1957, and young Bill Spencer from

Philadelphia had a decision to make. He was

completing his seventh year of seminary and
presbyteral ordination was close at hand. Yet, in his heart,
Bill “felt he was not quite ready for ordination.” His
vocation director was sure Bill did have a vocation and
encouraged him to stay. Nonetheless, Bill left the semi-
nary after completing his BA in Philosophy, knowing it
was the right thing to do . . . at the time.

Without a scholastic exemption, Bill was drafted into
the Army. While on leave, he met Margaret “Peg” Quinn
and they married in 1959. Soon came their children—
Marge in 1963, Bill Jr. in 1965 and Beth in 1972. Bill’s
career advanced, as well. After earning a BS in Industrial
Management, he became a computer systems analyst for
Bechtel Corporation and Detroit Edison, from which he
retired in 1998.

Though his work and family life were busy, Bill and Peg
found time to serve the Church they loved. After attending a
Cursillo Marriage Encounter in 1969, they became active in
the Charismatic Renewal and the Third Order Carmelites.
They moved their family to Ann Arbor in 1981 to join the
Word of God Christian community and became active mem-
bers of Christ the King Parish in Ann Arbor.

“Once, Peg said to me, ‘Do you think you should have
been a priest?’ recalls Bill. “My answer was, ‘No, I believe my
seminary training has prepared me to be an active layman.””

Misfortune came to the family in 1991, when Peg was
diagnosed with breast cancer. The cancer thankfully went
into remission until 2000, when chemotherapy was again
prescribed. While resting with his spouse in Ocean City,
New Jersey, a thought came to Bill in prayer: “If something
should happen to Peg, I should consider the priesthood.”

“Fifteen minutes later,” Bill recalls, “I took a walk and
a man standing at a door looked up and said, ‘Are you a
priest? You look like a priest I knew growing up.’” Bill
tucked this odd coincidence deep in his heart.

There were more such “coincidences.”

With Peg’s passing in 2004, Bill in his grief wondered
how he should best use his remaining days. At her funeral
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Mass, he again felt an impulse to consider the priesthood. Bill
scheduled a meeting with his pastor and later ran into him
unexpectedly on the parish grounds.

“My pastor didn’t know why we were meeting. Yet, he
asked, “Would you want to be an associate pastor?’”

“Lord, I need confirmation,” Bill petitioned in prayer at
Monday morning Mass. As a challenge of faith, he asked God
to send three people to ask him about the priesthood. He
prayed for Peg to intercede, as well.

On Thursday morning, a deacon proposed he consider the
priesthood. On Friday, a couple invited him to dinner and
asked, “Have you considered the priesthood?” On Monday,
Bill visited his parish rectory and encountered a young man
who was discerning the priesthood, himself. The man said
suddenly, “You should be a priest, too.”

Encouraged by these improbable confirmations, Bill
cleared his decision to pursue ordination with his supportive
children. Yet, the Lansing and Detroit dioceses had age limits
for seminarians. What to do?

Fr. Daniel Jones was one of his professors at Sacred Heart,
where Bill (coincidentally?) began studying for an MA Theology
degree in 2004. Father Jones suggested an inquiry with Bishop
Robert Carlson of the Diocese of Saginaw.

The somewhat reluctant bishop wanted six days to discern
Bill’s request. His surprising answer was an enthusiastic “Yes.”

Bill began his formation at Sacred Heart for the Saginaw
diocese in September 2005. He was ordained a transitional
deacon in June 2007 and in August became pastoral adminis-
trator of Our Lady of Lake Huron Parish in Harbor Beach.
Bishop Carlson bestowed presbyteral ordination upon him on
December 14.

Fr. Bill Spencer is believed to be the oldest priest ordained
in the U.S. in 2007, at the age of seventy-five. His advice to
other men who are discerning the priesthood?

“Pray, especially before the Blessed Sacrament. And don't
let age keep you from answering the call.

“Remember, the Lord used Moses and Abraham in the Old
Testament. And they were senior citizens!”

Like Moses and Abraham, Fr. Bill Spencer’s call came all in
God'’s time.



Alumni Spotlight

Scott Anastasia

Motivated to Serve

Molly Mulqueen

much of his life. He started simply enough, by

volunteering in his parish. But over time, Scott
felt called to serve in other ways and other venues,
each time committing to ministry at a deeper level
and earning the credentials to do the job well.

Along the way, Scott obtained a certification in
pastoral ministry, a master’s degree and a Michigan
license in social work, and a Master’s in Pastoral
Studies from Sacred Heart (2004). Professional ministry
has become his life’s work. For the past six months,
Scott has been the full-time pastoral associate at
St. Joseph Parish in Trenton, Michigan.

“A pastoral associate, in many ways, acts as an
assistant to the pastor without being directly involved
in sacramental things,” Scott explains. “I use my
social work skills in this job every single day. I am
responsible for social ministry with all of the different
peace and justice activities and outreach to the poor.”

As a former hospice social worker, Scott is qualified
to do counseling at St. Joseph, all of which he
considers “just another way to be helpful.”

Like so many Sacred Heart alumni, Scott considers
his time at the seminary life-altering.

“Two things happened at Sacred Heart for me. I
was exposed to the power and the beauty of Sacred
Scripture, and I was introduced to the vision of
Christian Initiation that has transformed the Church,”
Scott recalls. “Gaining that vision has profoundly
changed me.”

Scott has been an RCIA coordinator for twenty-
three years. He sees this program as vital to the
spirituality of every parish.

“RCIA is more about the people in the Church
than the people who want to enter the Church. If we
aren’t doing good things as a parish, we cannot say,
‘come with us and do what we do,”” Scott says.

“RCIA should be a ministry of invitation and
mentoring. We need to mentor people to teach them

S cott Anastasia has felt called to ministry for

how to be a Christian.” But mentors also grow in their
faith and their knowledge of Church teachings as they
work with candidates.

“The instruction in RCIA is Lectionary-based—it
follows along as the Church pulls us through the
liturgical year,” Scott says. “We as a Church have to
develop a Lectionary understanding. We started a
program at St. Joseph called, ‘Have You Read Your
Sunday Scriptures?’ Through this program, RCIA is
transforming the parish.”

Scott has high praise for the parishioners at
St. Joseph and their dedication to service.

“People at St. Joseph have a strong sense that they
should be involved in ministry. I had about seventeen
people come to my office in my first weeks at this job
to introduce themselves and tell me what they did at
the parish. I couldn’t do what I do here without the
help of so many volunteers.”

According to Scott, this charism of generosity trickles
down from the parish pastor, Fr. Steve Wertanen.

“The ministry of the other professionals depends
on how they can share ministry with the pastor. I
couldn’t do what I do if the pastor did not support and
back me.”

Scott has a lot of support for his next venture in
ministry, too. He and his wife, Rachel (they have three
children), began the family formation for the
permanent diaconate this past August. He hopes to be
ordained a deacon in 2010.

“God is calling everyone—some to volunteer, some
to professional ministry. I completed the MAPS degree
and now that call is continuing with the diaconate,”
Scott explains.

“The truth is, God is always inviting us closer to
himself.”

Molly Mulqueen is a freelance Catholic journalist who
writes from Houston, Texas.
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Painted Black

Two alumni recount repainting “Black Jesus”

in the wake of the 1967 riot

he article “An Enduring Icon” (Fall 2007, page
36) has initiated some intriguing feedback.
Readers will recall it chronicled the history
and symbolism of the seminary’s “Black Jesus” Sacred
Heart statue. A protester painted its extremities black
during the 1967 Detroit riot, which later were repainted
by white intruders, and then painted black again
by Msgr. Francis Canfield and two seminarians. The
face, hands and feet of the statue remain black to

this day.

The most fascinating response came from Paul
Brohl (SHS 1968). He was one of the senior collegians
who helped Monsignor Canfield repaint the statue’s
features, on September 17, two months after the origi-
nal painting on day one of the riot, July 23.

Here are Brohl’s invaluable recollections, along
with supporting remembrances by Dick Deighton (SHS
1968), the other seminarian. Sacred Heart thanks
them for their contributions as we continue to flesh

out the story of this historic landmark.

Paul Brohl: It was a Sunday evening and
most of my classmates were out doing
apostolic work. | was in my room studying
when | heard a knock on my door. It was
Monsignor Canfield. Chances are | was the
first student he had found in his room.
He asked if I would help him with
something and of course | was happy

to do so. We found another student in,

a classmate of mine, Dick Deighton.

Dick Deighton: My recollection: it was a
more laid back evening prior to getting
the knock on the door to ask if I would
be able to get on some old clothes and
join the rector to give him a hand.

Brohl: The three of us proceeded out of
the residence hall and down a basement
corridor to a maintenance room | had
never noticed before. | think it was while
we were in the room that Monsignor
Canfield began to explain the mission he
wanted us to undertake.

I remember him talking about the
controversy the painting of the statue had
engendered in the community and his
feelings we did not want to be perceived
as the ones who felt Jesus should be
“white” again. He found a small can of
black paint that was partially full, a couple
of small brushes and a step ladder. We
then proceeded out to the statue and
spent about twenty minutes repainting
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the hands, feet and face. We wanted to
do it carefully because the original
painter had taken time to do a good job.

Just as we finished our handiwork—
and | will never forget this—about four
police cars pulled up simultaneously on
Chicago Boulevard. Each contained several
officers who came running toward us.

Deighton: With shotguns in the ready
position (this was post-riot Detroit).

Brohl: | was never so happy to be in the
presence of the seminary rector in all my
years at Sacred Heart! One of the officers
said, “Are we too late? Did they get away?”

Deighton: My recollection was an officer
said, “Looks like we’re too late. They've
already got it painted again.” [Brohl: Mon-
signor explained that we had done the
deed and tried to explain] that it was paint-
ed black and he wanted it to stay that way.

Brohl: As | recall, they weren’t too happy
with him for his decision. There was a
note of irony because I'm pretty sure
Monsignor Canfield was the chaplain to
the Detroit Police at that time. After that
encounter, we returned the items to the
maintenance room and went back to our
rooms. | don’t think he ever spoke to me
about it again, and it’s not a story | have
told often over the years, but in light of
your article | thought it needed to be
added to your research.

Do you remember events sur-

rounding the Black Jesus statue?

Send them to mosaic@shms.edu,
or write c/o Mosaic editor. Your

remembrances are invaluable.

Deighton: I've shared it with friends and
family periodically when the topic of the
Detroit riots came up—especially last
year with the fortieth anniversary. | had
been working in July 1967 at Camp
Hightower (an inner-city day camp pro-
gram at Sacred Heart) and lived at St.
Agnes Parish on Twelfth Street, a few
blocks from where the civil disturbance
started. Having spent the summer within
that community, | realized the signifi-
cance of the symbol of Christ being with
the surrounding community.

Brohl: I'd like to say | understood the
impact of our actions that evening, but
| doubt that | did. But now that forty
years have passed, I'm very happy to
have contributed to the history of this
“enduring icon.”




MY PARISH, YOUR PARISH

Fr. Joseph M. Esper

The “Lost” of Heaven

ne traditional form of the Act of Contrition
O speaks of dreading the loss of heaven and the

pains of hell. When sometimes I hear older
penitents praying, “I dread the lost of heaven . . .,” I
facetiously ask myself, “Who are these ‘lost’ of heaven?
Lucifer and the angels cast out of heaven by St. Michael?
The Nephilim, or sons of heaven, mentioned in Genesis
(6:4) as appearing on earth? Saints who somehow
messed up in heaven (even though that’s a theological
impossibility) and were told not to let the pearly gates
hit them on the backside as they left paradise?”

Obviously, to speak of the “lost” of heaven is
nothing more than a simple error in semantics, but it
brings up a vitally important
theological and pastoral
idea: the loss of heaven. The
Church teaches quite clearly
that eternal damnation is a
real possibility for those who
rebel against God, and that
losing the Beatific Vision is
the worst fate imaginable
(cf., Catechism of the Catholic Church, 1033-37, 1861).
Therefore, it’s a logical conclusion that helping people
avoid such a tragedy must be every parish’s (and every
parish minister’s) highest priority.

How are we, as a church, doing in this regard?
There’s obviously much room for improvement. Just
ask the average person in the pew how recently he or
she heard a homily on the horrible consequences of
unrepented sin and the finality of death and judg-
ment. Jesus came to save us from eternal death—not to
reassure us that “I'm ok, you're ok”—but quite often it
seems we don’t want to talk about unpleasant subjects
(even though the Gospels record Jesus as speaking
much more often about hell than about heaven).

Another point to consider: how often do funeral
homilies suggest the mourners pray for the deceased,
just in case he or she might be in purgatory and in
need of such assistance? (Many eulogies come close to

“The Church’s ministers
shouldn’t be afraid to speak of
sin, spiritual warfare, death,

judgment and even hel

canonizing the deceased, thereby potentially limiting
such prayers.)

This is not to suggest that parish life should be
rooted in fear or guilt, or that preaching should return
to the old “fire and brimstone” style of years past. No,
Christianity is good news, and our parish ministry and
personal example should make this readily apparent.
Good news rejected, however, represents a potential
tragedy—one that we, as followers of Jesus, must do
everything possible to help people avoid.

Specifically, the Church’s ministers shouldn’t be afraid
to speak of sin, spiritual warfare, death, judgment and
even hell when necessary or appropriate. When the litur-
gical season or the readings in
the Lectionary touch upon such
subjects, so should our preach-
ing. Religious catechesis should
give a balanced picture of good
and evil, love and hatred, heaven
| ) and hell (emphasizing the pleas-

: ant subjects, but not denying the

unpleasant). Parishioners should

be reminded of the importance of summoning a priest
for the Last Rites while the dying person is still conscious.
The Sacrament of Reconciliation should be readily
available for all in need of it, and a parish might give

out rosaries, scapulars and religious medals, all of which
serve as tangible reminders of divine grace.

The Church has always believed that “the salvation
of souls is the highest law”—a higher priority than even
parish administration, budgets, meetings, various other
activities or a pastor’s day off.

Let us humbly pray for God’s guidance, so that all our
efforts to serve in Christ’s name will promote this all-
important goal and help as many people as possible find
the narrow path that leads to eternal life (Mt 7:13-14).

Fr. Joseph M. Esper is pastor of St. Edward-on-the-Lake
Parish, Lakeport, Michigan. He is the author of five books
on apologetics and spirituality.
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Stresses Measurability, Integration

Fr. Todd Lajiness, Dean of Studies

ield education is exactly what it says it is: educa-
F tion out “in the field” and not in the classroom.

Field education is in integral part of any profes-
sional degree program. The purpose of field education
is to give the students a unique opportunity to apply
their theological formation in a pastoral setting.

In a program like the Master of Divinity (MDiv),
the graduate degree program for seminarians prepar-
ing for priesthood, it gives them a direct pastoral
experience under seasoned supervisors. Students have
a wide variety of experi-
ences that reveal areas
for needed growth, and
encouragement is given
to the seminarians
through the wisdom of
supervisors, staff and the
people themselves.

As one prepares for
active ministry, then, field education becomes a criti-
cal component that gives measurable evidence of the
readiness of the seminarian to be ordained.

Deepening Priestly Identity

The question then is raised, “What does Sacred
Heart Major Seminary do for its field education?”

In recent years, the School of Theology has been
carefully and deliberately evaluating the whole
Master of Divinity degree program. The faculty
wanted field education to be effective, integrated
with the rest of the program (human formation,
spiritual formation and intellectual formation) and
they wanted it to provide the type of experiences
that would ensure a deepening of the priestly identity
and also challenge and stretch the men in ways that
a classroom might not.

During the process of the comprehensive revision,
it became clear that a coherent progression through
the program needed to be established. As a result, each
year of the four years of theology has a specific focus,
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“Students will have supervision

as they journey with families
through end-of-life issues.”

not only for pastoral formation and field education,
but also for the other areas of formation.

As the new program begins next year, what can the
seminarians expect?

Year One: Catechetics

The field education for the first year of theology
will focus on catechetics. Recent surveys have demon-
strated clearly that seminarians (and priests) need
more effective training in communicating the faith,
whether that is through
catechesis, teaching or
preaching.

All seminarians in the
first year, then, will be
assigned for one year to
engage in a direct experi-
ence of catechetics under
the supervision of the
Director of Pastoral Formation (Fr. Douglas Bignall)
and also the site supervisor.

The seminarians will have the opportunity to
prepare lessons plans, work with students and
families, and have a first-hand experience of what it
means to teach and to engage in evangelization and
catechetics. This experience will deepen their identity
of priest as teacher.

Year Two: Clinical

The second year of field education will focus on a
hospital/clinical experience. Sacred Heart and the
Felician Sisters in Livonia have established a new and
exciting cooperative program for the field education
of seminarians in the second year. With the resources
of St. Mary’s Hospital, the Marywood Nursing Center,
Angela Hospice and the Senior Clergy Village, the
program will challenge the seminarians to grow in
their competence in these ministerial settings.

Students will have supervision as they engage in
hospital ministry with peers, as they speak with



families and residents at the nursing center, as they
journey with families through end-of-life issues at the
hospice center, and as they connect with senior priests
and absorb their wisdom from years of ministry in the
field. The seminarians will engage in supervised ministry
at these various sites on a weekly basis for an entire
academic year.

I do not think any other seminary in the United States
has this particular blessing. With a deeply rooted enthusi-
asm for ministry and a willingness to assist in the training
of priests, the cooperation with the Felicians will provide a
transformative experience for the seminarians. In the sec-
ond year, then, the seminarians will deepen their identity
of the priest who sanctifies.

Year Three: Leadership

Following the second year of theology, the seminarians
will engage in their first parish internship. This intern-
ship will be four months long and offer the opportunity
to see how a parish functions, how the pastor ministers
to the people, and have a direct experience of the rhythm
of parish life. During these months, the seminarian
will utilize the skills developed in the first two years for
summer programs such as Bible camps/catechetical
outreach, as well as visiting the sick and the homebound
of the parish.

One area of field education that is constantly criticized
as woefully lacking is leadership development. Many
programs just do not have the time in four years to
accomplish this effectively.

With the revision of the Master of Divinity, the third
year of theology now has the specific focus of being the
year when the seminarians have a sustained experience
with leadership principles and practices. This is also a
unique addition to the program that most seminaries do
not have. An entire year devoted to leadership (through
course work, human formation programs, etc.) will give
the seminarians the confidence to be good shepherds.

Year Four: Integration

At the end of the third year of theology, the seminarians
will be ordained as transitional deacons. They will also
have their second summer internship in a parish for four
months. The second internship, however, will be different
because as a transitional deacon they will have the oppor-
tunity to celebrate sacraments such as Baptism and wit-
ness marriages. They will assist the pastor and continue to

develop pastoral skills that will be necessary for ordination
to the priesthood.

The final year of theology is devoted to integration.
Of particular importance in the final year will be the
Master of Divinity integrating seminar. In that seminar,
students will demonstrate through a variety of projects
that they have successfully achieved the goals of the
program. They will prepare their projects based on their
theological formation, field education experiences,
human formation and spiritual formation.

One of the final goals of the program is to develop in
the seminarian a love for life-long learning. It is essential
to foster in them the recognition that they will continue
to learn and be formed their entire lives as priests and
that, as the faculty will state from time to time,
“Formation never ends!”

With these exciting changes to the program, the
field education component in the Master of Divinity
program is strengthened considerably. The various
experiences will enhance the other areas of formation so
that the seminarian is truly prepared to be “a herald for
the new evangelization.”

Tell Us What You Think!

We welcome your comments

about our articles or about the Mosaic.
Let us know what you think, by mail

or e-mail. Include your name, address,
and telephone number or e-mail address

for verification.

Send your comments to:

Sacred Heart Major Seminary
2701 Chicago Boulevard
Detroit, Michigan 48206
Attn: Mosaic Letters

E-mail: mosaic@shms.edu
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WHAT'S NEW Wwith the Faculty?

Dr. Philip Blosser, profes-
sor of philosophy, pub-
lished a review of The
Teachings of Modern
Christianity on Law, Politics
and Human Nature, Vol. Il
in the Fellowship of Catholic
Scholars Quarterly
(forthcoming), and
“Retouching the Egregious Distortions of the
Crusades,” a review of God's War: A New History
of the Crusades, by Christopher Tyerman
(Harvard University Press, Belknap Press, 2006),
in New Oxford Review, November 2007. He
presented “Rethinking Aesthetic Judgments in
Light of Research in Synesthesia and Metaphor,”
Siena Heights University, Adrian, MI, November
1, and “Did Jesus Claim to Be God?” University
of Windsor, the Eighteenth Canadian Catholic
Radio Conference and Ninth Annual Canada
Call to Holiness Conference, September 22,
Windsor, Ontario.

Blosser

Fr. Richard ). Cassidy, professor of Sacred
Scripture, presented three early-Advent lectures
on Matthew’s Gospel, Christ the King Parish,
Detroit. At the beginning of Advent, booksign-
ings for his new book, Four Times Peter, St.
Mary of Redford Parish and St. Thomas
Aquinas Parish, Detroit. Reviews of this book
have appeared in The Bible Today and Horizons:
The Journal of the College Theology Society.

Dr. Eduardo Echeverria, professor of philoso-
phy, presented “An Exercise in Polemic
Theology,” SHMS Faculty Lunch Colloquium,
November 7. He gave a radio interview about
Pope Benedict XVI's encyclical letter, Spe Salvi,
on “Kresta in the Afternoon,” Ave Maria Radio,
December 4, and a radio interview about
“Doctrinal Note Regarding Some Aspects of
Evangelization” by the Congregation for the
Doctrine of the Faith, on Teresa Tomeo's
“Catholic Connection,” Ave Maria Radio,
December 19.

Dr. Robert Fastiggi, professor of systematic
theology, published “The Contribution of
Antonio Rosmini (1797-1855) to Catholic
Social Thought,” The Catholic Social Science
Review (Volume 12, 2007), and fourteen entries
for Catholic Social Thought, Social Science and
Social Policy: An Encyclopedia, (Scarecrow Press,
2007). He gave these presentations: “The
Eucharistic Ecclesiology of Benedict XVI,”
annual conference of the Society for Catholic
Liturgy, Pontifical College Josephinum,

MOSAIC

Columbus, OH, September 20-23; “The
Goods, Purposes and Ends of Catholic
Marriage,” Fifteenth Annual Meeting of the
Society of Catholic Social Scientists, St. John's
University School of Law, Queens, NY, October
26-27; a guest lecture on the Catholic theology
of marriage, Ave Maria School of Law, Ann
Arbor, MI, November 8; “The Catholic Church
and Homosexuality” as part of a panel of the
Society for Buddhist-Christian Studies held in
conjunction with the meeting of the American
Academy of Religion, San Diego, CA,
November 16; an overview of Catholic moral
teachings for an in-service luncheon of the
social workers of Eastwood Clinics of St. John
Health, Livonia, MI, November 28.

Fr. Marc Gawronski, adjunct instructor, present-
ed “Finding Time for Christ: Kairos and Liturgical
Time in the Rite of Christian Initiation of Adults,”
meeting of the Region VI Diocesan Coordinators
of Christian Initiation in Michigan and Ohio,

St. John Center, Plymouth, MI, November 5-6,
and taught the graduate level course on the
Eucharist, Sts. Cyril and Methodius Seminary,
Orchard Lake, M, fall 2007.

Dr. Patricia Cooney Hathaway, associate
professor of spirituality and systematic theolo-
gy, gave these presentations: a morning of
reflection for administration and teachers of
Shrine Catholic Grade School, Manresa Retreat
Center, Bloomfield Hills, MI, September 28;
major address, “The Role of Friendship in our
Relationship with God and with Others,”
Catholic Conference for Women, October 27;
the spirituality of Teresa of Avila, St. Hugo of
the Hills Parish, Bloomfield Hills, November 7;
day of retreat for Catholic Lawyers of Lansing,
“Noisy Contemplation: Reconciling Martha
and Mary in Our Lives,” November 10, St.
Francis Retreat Center, Lansing, M.

Mrs. Jane Jeffrey, assistant dean of studies,
attended the 2007 Assessment Institute,
Indianapolis, IN, November 3-5. The confer-
ence focus was assessment of student learning
outcomes in higher education.

Fr. Daniel Jones, assistant professor of
theology, attended the Fifteenth International
Conference on Patristic Studies, Oxford,
England, August 6-10, where he presented
“Relating Christus Sacerdos and Christus
Mediator in St. Augustine’s S. Dolbeau 26.”
August 24, interviewed by Channel 4 TV on a
newly released book about Mother Teresa;
September 12, spoke to the Order of the

Knights of Malta about Mother Teresa's
spirituality; September 15, presented
“Celibacy and Priesthood” to the second-year
theologians of SHMS; September 18, spoke
about Mother Teresa on Cardinal Maida's
“Dialogue” television program; September
23-26, attended the biennial Convocation of
Priests for the Archdiocese of Detroit; October
2, interviewed by Teresa Tomeo for Ave Maria
EWTN Radio on the recently released book
Mother Teresa: Come Be My Light; November
17, presented “The Evangelical Counsels and
Celibacy in the Priesthood” and “Strategies
for Living Celibacy” to the first-year
theologians of SHMS.

Dr. Daniel Keating, associate professor of
theology, attended the International Patristics
Conference, Oxford England, August 6-10,
and presented “Christology in Cyril and Leo:
Unnoticed Parallels and Ironies.” He hosted a
lecture by Fr. Patrick Henry Reardon, “Esau:
the Post-Cultural Man,” St. Nicholas Greek
Orthodox Church, August 24; led a Bible
study for University Christian Outreach at the
University of Michigan on the Feeding of the
5,000, September 11; gave a two-lecture
series at the priests’ convocation for the
Diocese of Green Bay on “Creedal Statements
in the Bible” and “Creeds in the Early
Church,” September 25; attended the “Letter
and Spirit” conference of the St. Paul Center
for Biblical Theology in Pittsburgh, PA, and
presented “Baptism, Sonship and Salvation: Is
Deification a Christian Doctrine?” October 27;
led a formation session for SHMS graduate
theology seminarians, “On Being Effective
Evangelists,” November 17; gave a lecture
course, “Introduction to Sacred Scripture,”

to the novitiate of the Dominican Sisters

of Mary, Mother of the Eucharist,
September-November.

Fr. Todd Lajiness, dean of
studies, was elected to the
Executive Committee of the
Midwest Association of
Theological Schools (MATS)
in September. He gave an
address at the MATS
Conference in Chicago,
September 2007, on
“Learning Taxonomies and Pastoral Formation in
Roman Catholic Seminaries,” and gave an
address to the Family of Faith Apostolate, Our
Lady of Good Counsel Parish, Plymouth, M,
“What is Truth? Reflections on Fides et Ratio.”

Lajiness
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Mr. Ralph Martin, assistant professor of theology,
gave these presentations: On holiness and evange-
lization, Scranton, PA, Batesville, IN, Newport, NH,
Keene, NH, Manchester, NH, Albany, NY, Orlando,
FL, Bloomfield Hills, MI, Flushing, MI, Grosse
Pointe, MI, Ann Arbor, MI; keynote speaker on
“Faith and Evangelization in the Modern City,"
Citywide Congress on the New Evangelization,
Budapest, Hungary, September 14-19; four
lectures at a conference in the Archdiocese of
Vancouver, British Colombia, on exploring the
themes of his book, The Fulfillment of All Desire,
September 28-30; a retreat for deacons and wives
in the Archdiocese of Philadelphia and Diocese of
Allentown, November 2-4. He produced thirty
new programs for “The Choices We Face” weekly
Catholic television program for EWNTN; appeared
on “Bookmark” on EWTN to discuss The Fulfillment
of All Desire; appeared on “The Journey Home” on
EWTN to discuss new edition of Hungry for God:
Practical Help in Personal Prayer; participated in
Board of Directors meeting for Renewal Ministries,
Ann Arbor, October 7-8, and participated in the
Institute for Priestly Formation, Mission Council,
Omaha, NE, October 30-31; wrote a review of
Mother Teresa: Come Be My Light: The Private
Writings of the ‘Saint of Calcutta,” for The Catholic
Standard and Times, Archdiocese of Philadelphia,
October 11.

Dr. Michael J. McCallion, Fr. William Cunningham
Chair of Catholic Social Analysis, presented “The
New Evangelization in the Archdiocese of Detroit
and Changing Religious Connections,” annual
meeting of the Religious Research Association,
Tampa, FL, October 15. November 13-15, deliv-
ered a series of lectures to the Catholic College
Campus Ministers Association at their annual
meeting in Baltimore, MD, “Religion and Young
Adults: A Sociological View”; in the November
issue of Antiphon: A Journal of Liturgical Renewal, he
published “Anointing and Penance: A Sociological
Appraisal”; September 22-25, assisted in coordi-
nating and attended the Society for Catholic
Liturgy’s annual conference; August, he co-wrote
a grant to Our Sunday Visitor on studying the New
Evangelization, which was approved for $10,000;
November, co-wrote a grant to the Louisville
Institute concerning funding for their research

on the New Evangelization; November 20, was
interviewed for a column written on church
growth and decline in Macomb county in the
paper Spinal Column.

Fr. John McDermott, s, professor of theology,
published “Lumen Gentium: The Once and Future
Constitution,” After Forty Years: Vatican II's Diverse

Legacy, ed. Kenneth Whitehead (St. Augustine’s,
2007), and “Karl Rahner in Tradition: The One
and the Many,” Fides Quaerens Intellectum 3/2
(2007). He reviewed M. Morey and |. Piderit,
Catholic Higher Education: A Culture in Crisis,

First Things (November 2007).

Fr. Earl Muller, s}, Bishop Kevin M. Britt Chair
of Christology, attendee the ITEST (Institute

for Theology’s Encounter with Science and
Technology) conference in St. Louis, September
21-23, and the Fellowship of Catholic Scholars
conference in Washington, D.C., September
28-30.

Dr. Edward Peters, Edmund
Cardinal Szoka Chair of
Faculty Development, served
as an outside examiner for a
canon law doctoral disserta-
tion at the University of St.
Paul, Ottawa, Canada. His
article on negligent homicide
under pre-codified canon law
was accepted for publication by Ephemerides
Theologicae Lovanienses, and he continues his work
with the National Catholic Office for the Deaf
toward developing a uniform translation of the
Mass into American Sign Language.

Peters

Sr. Mary L. Putrow, OP, assistant professor of
religious education, continues to serve on the
Archdiocesan Faith Formation/Catechesis com-
mittee for the revision of Catechist Formation
Topics, and was a catechist in December for
RCIA, St. Margaret of Scotland Parish, St. Clair
Shores, MI. She attended these workshops:
“Holy Rage,” Siena Heights College, Adrian, MI,
October 13; “Catechesis and Multiculturalism”
with Bishop Flores, sponsored by the Archdiocese
of Detroit, October 18; “Rite of Scrutinies,”
sponsored by Archdiocese of Detroit at St. Paul
of Taursus Parish, Clinton Township, Ml,
November 15. She presented “Relationship
between Catechesis and Evangelization” to
SHMS faculty, October 24, and “Let’s Talk about
the Sacraments,” Holy Family Parish, Novi, MI,
November 19.

Dr. Victor Salas, assistant
professor of philosophy,
co-presented with his wife,
Dr. Elizabeth Salas,
“Phenomenology and
Metaphysics: A Study of
Intentionality and Causality in
Dietrich von Hildebrand,” at
the conference “Philosophical

Salas

Legacy of Dietrich von Hildebrand,” Franciscan
University of Steubenville, OH, October 13.

Fr. Daniel Trapp, graduate spiritual director and
associate professor of theology, participated in
the Federation of Seminary Spiritual Directors
Meeting, San Antonio, TX, October 25-28, on
“Spiritual Direction in Hispanic and Asian
Contexts.” He was elected president of the
federation at the meeting, for a three-year term.

Dr. Janet E. Smith, Fr. Michael |. McGivney Chair
of Life Ethics, published Life Issues and Medical
Choices: Questions and Answers for Catholics, co-
authored with Christopher Kaczor (Servant Press,
2007), and “The Contraceptive Choice,” National
Catholic Bioethics Quarterly (Autumn 2007). She
gave the presentations “Why Premarital Sex is
Stupid,” Thomas the Apostle Parish, Ann Arbor,
MI, Nov. 13, and “When the Saints Go Marching
In,” Forty Days for Life, Transfiguration Parish,
Ypsilanti, MI, Oct. 20. She also gave: two talks for
Theology of the Body Conference, TOBIA, Oct.
26-7; University of Dallas, Oct. 25; three talks,
Diocese of St. Paul, St. Paul, MN, Oct. 11-12; Ave
Maria Law School, Our Lady of Victory, Detroit,
MI, Sept. 29; three talks, Hillsdale College, Sept.
22; Franciscan Brothers of the Renewal St. Gabriel
Parish, Philadelphia, PA, Aug. 5. She gave these
interviews for radio: Catholic Answers with Jerry
Archer, Nov. 16; Kris McGregor, Omaha, NE, Nov.
2; Teresa Tomeo, WDEO, Oct. 31; US Bishops
Radio program, Oct. 4; Al Kresta, WDEO, Sept.
25; Kelly Luttinen, Michigan Catholic Radio,
WCAR, Aug. 15. She filmed a TV show for “The
Choices We Face” with Ralph Martin, Oct. 10,
and two shows with Johnette Benkovic, ETWN,
Oct. 5 and 6.

Dr. Peter S. Williamson, associate professor of
Sacred Scripture, facilitated a continuing seminar
on “Biblical Scholarship with a Pastoral Purpose,”
annual meeting of the Catholic Biblical
Association, presenting on that topic and on
“Pope Benedict's Pastoral Hermeneutic in Jesus

of Nazareth,” Santa Clara, CA, August 5-7;
submitted the first two volumes of The Catholic
Commentary on Sacred Scripture (he is one of two
general editors) to the publisher, Baker Academic,
November 16; gave a day-long retreat to the
Assembly of the Detroit Catholic Charismatic
Renewal, November 30; published “How to Apply
Scripture to Your Life,” November-December issue
of The Catholic Answer. Dr. Williamson is on
sabbatical doing writing and research in Rome
during the winter 2008 semester.
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Series Introduction

i

¢ Working Blueprint

: Although “lay” ministry has
been a reality in the church since
the first apostolic communities,
formal programs for the prepara-

- tion of lay ecclesial ministers are
relatively new. The Institute for
Ministry, the department that
oversees formation, admissions
and other services for lay
commuter students, is always
looking at research and resources
to help us to nurture our
students’ growth as ministers.

A milestone in our work was
provided in November 2005, when
the United States Conference of
Catholic Bishops (USCCB) pub-

L lished Co-Workers in the Vineyard
of the Lord: A Resource for Guiding
the Development of Lay Ecclesial

’ Ministry. While many documents

from episcopal conferences end up

' collecting dust on a shelf, Co-

"

3 Workers is a working blueprint and

guidebook for us at Sacred Heart. It
has provided valuable criteria as we
plan and review our programs for
lay students.

In particular, Co-Workers has
given the MA/MAPS committee a
systematic focus for reviewing the

MOSAIC

A question I'm asked frequently is, “What is formation?”
! While the intellectual learning provided by our courses of
study is a given, many people don't realize that additional
aspects of our programs promote growth as well.
All the things Sacred Heart does to nurture a student’s
human, spiritual and pastoral growth are included under
the umbrella of formation. All four elements—the

Part one of a series

intellectual,

Master of Arts in Pastoral Studies
program (MAPS). The primary aim
of the degree is to prepare lay
ecclesial ministers for collaborative
ministry with our ordained pastors
in parish settings.

Few Straight Paths

The first part of the document
focuses on the theological founda-
tions for lay ecclesial ministry, but
our focus in formation is on “Part
Two: Pastoral Applications.” The
bishops begin with the topic
“Pathways to Lay Ecclesial
Ministry,” observing that there is
no typical path, only a variety of
examples of how people are led to
lay ecclesial ministry. As the docu-
ment states: “The pathway to lay
ecclesial ministry for any individual
is as unique as that individual. . . .
Most of the paths are quite cir-
cuitous; few are direct.”

In our interviews of new and
potential students, the words of the
bishops ring true. We have found
that the initial interview with poten-
tial students is truly the first forma-
tional experience we provide them.
Our students come to us through a
variety of paths and often express

What is Lay Formation?

Patricia Rennie, Dean of the Institute for Ministry

, spiritual and pastoral—are neces-

sary in the formation of a healthy, faith-filled lay ecclesial
minister who can truly serve God’s people in collabora-
tive service with our ordained pastors.

This article launches a series of articles that will
explore the various components of formation for our lay
ministry students.

reticence about what they are doing.
They are frequently successful in
other professions, but may experi-
ence a desire for “something more,”
based on their faith commitment.
Many speak of a sense of call from
God, which is most often reinforced
by the encouragement of their pas-
tors, other lay ministers and mem-
bers of their parish communities.

Consider these examples from
the first interview with some of our
students.

®m Monica, a wife and mother of
grown children, has had a suc-
cessful career in health care.
About a year ago, she found her-
self praying more as a result of
attending a Bible study group in
her parish. Her pastor has asked
her if she might consider develop-
ing a program for parish nurses.

While excited about the

prospect, Monica is also feeling
a bit inadequate and wonders
if Sacred Heart can help her
feel more confident about her
ministry through pursuing one
of its programs.

m Mark is a newlywed who teaches
at a public high school. Recently,
he and his wife were asked to



help chaperone at a retreat for
young Confirmation candidates.
The experience has led Mark to
question whether he might like
teaching in a Catholic school or
working in a parish.

Can he afford to work for the
Church and still support the family
he and his wife hope to have?

B Donna, a single young woman with
a successful career in industry, feels
called to work for the Church in
some capacity. From her volunteer
endeavors in the parish, she thinks
she might like pastoral ministry, but
she also has an aptitude for teaching.

Which of Sacred Heart’s graduate
programs—the MA in Theology or
the MA in Pastoral Studies—would
better support her career change?

Co-Workers stresses the importance
of discernment of a call to lay eccle-

sial ministry as a process. This process
includes prayer, dialogue and evalua-
tion of a person’s suitability for lay
ecclesial ministry. We have found the
first interview with our IFM team is
truly a formational experience in

that it can serve to help a potential
student articulate his or her own
sense of call and mission.

Is it Right for You?

The bishops’ observations have
helped us to better structure both our
interview process and elements of
our admissions process to assist in
discernment. The document’s section,
“Determination of Suitability for Lay
Ecclesial Ministry,” can be an aid in
considering an individual’s human,
spiritual, intellectual and pastoral
readiness.

Asking questions about a person’s
practices of prayer and celebration of

the sacraments, respect and apprecia-
tion of Scripture and Tradition,
knowledge of Church teaching, and
willingness to learn and grow are
helpful in determining a person’s
suitability for both ministry and
ministry formation at Sacred Heart.
Other questions can provide feed-
back on an individual’s psychological
and social health. Does the person
have a spiritual director? Has some-
one been serving as a mentor for the
individual? What have been the
person’s experiences of service in his
or her faith community? (See below.)
As we continue to review and
refine the different aspects of our
admissions process, the USCCB'’s
Co-Workers will serve as a valuable
resource. It provides criteria that
we can use to help our students
discern their place “in the vineyard
of the Lord.”

The Qualities of a Lay Ecclesial Minister

The USCCB’s document, Co-Workers in the Vineyard
of the Lord, lists the following typical dispositions

of a lay ecclesial minister.

= Prayer that is habitual and enriched by Scripture

and the Liturgy

= Knowledge of and adherence to Church doctrine in

teaching and discussion

m Respect and appreciation for Sacred Tradition and

the traditions of the Church

m Regular celebration of the sacraments, especially
Eucharist and Penance, and participation in the life

of one’s parish community

Signs of psychological and social health include:

m Chaste living as a single, celibate or married person

= Friendships and collegial relationships that lead to

personal and professional growth

= Mature emotional balance, respect for all within

the Church (both ordained and lay), and freedom

from personal agenda

= Willingness and ability to engage in disciplined

study, including academic and ecclesial subjects

= Ability or potential to direct others in their service

® Appreciation of new ideas, critical thinking ability
and ability to manage stress
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Student Spotlight

Donald and Donna Baross

A Mystery Profound

Martha Demerly

on and Donna Baross are a familiar sight at
D Sacred Heart. Their classmates note they

attend classes together, sit near one another
and often leave class holding hands.

How they came to the seminary is a love story that
testifies to the force of faith and the power of Christian
marriage, of “human love in the divine plan.”

Don, a Lutheran, met Donna, a cradle Catholic,
while both were attending Troy High School. Still
teenagers, they married soon after graduation.

Although Donna continued to practice her faith,
Don remained aloof from religion while he concen-
trated on building his home and career.

Don’s maternal grandmother gave them the
property on which they built their home where they
live with their child, Jennifer. When Don’s beloved
grandmother died in 1997, Donna popped a new
question: “Why not become a Catholic?”

Don'’s response led to RCIA classes under the direc-
tion of Sr. Sharon Simon, or, who, says Don, was a
“younger, slighter version” of his grandmother. That
similitude seemed to be a sign for him.

With Sister’s guidance and Donna’s sponsorship,
Don professed his faith during Easter Vigil 1998.
Donna reflects upon that day with joy found in
“answered prayers.” However, she adds had she
known it would be twenty-four years, she would have
prayed twice as much and “done it in twelve.”

Shortly after his conversion, at a Cursillo, Don
experienced a newness of “space” around him as “bar-
riers” fell. He began to accept the magnitude of God’s
love and a desire to share that with others—especially
Donna. That evening, he asked her to accompany him
to the chapel at their parish. Both prayed openly and
experienced a renewed sense of marital intimacy.

Don explains, “When you kneel down in front
of your God and open your heart to him and allow

MOSAIC

your spouse to be part of that, your marriage bond
is sealed again.”

With this deeper sense of commitment to one another,
Don began to attend the annual Catholic Men's
Conference. Various displays offering evangelical oppor-
tunities attracted him, but he shied away from one in
particular: the call to the archdiocesan diaconate. He
recalls sensing that Ron McIntyre, then-director of the
diaconate, was watching him, so Don avoided eye
contact. Finally, won over by Ron's smiling invitation,
Don responded with the intention of explaining why he
was not a candidate for the diaconate.

Ron, however, countered every objection until Don
finally agreed to investigate. That encounter became
the impetus for Don’s and, eventually, Donna’s enroll-
ment at the seminary.

Surprised but pleased that she finally had an “altar
boy” in the family, Donna embraced the challenge of
helping Don achieve his goal. Thankful for scholarship
assistance, they enrolled in classes and have persevered.

Their first class, “Introduction to Theology,” taught
by Msgr. John Zenz, convinced Don and Donna they
not only could, but that they would, relish their
studies. Monsignor’s “true passion for teaching God'’s
Word” became a standard for the teaching excellence
they have encountered again and again in their classes
and professors. They are now completing their Basic
Diploma in Pastoral Ministry. Don has been accepted
into the Diaconate Formation program and Donna has
chosen to continue studying with Don.

Don and Donna’s marriage is a living sign of God’s
work. Their desire to help others flourish as members
of Christ’s Body is a model of the loving “communion
of persons” St. Paul recognized in his Letter to the
Ephesians: “This mystery is a profound one and I am
saying it refers to Christ and the Church” (5:32).

Martha Demerly is a student in the MA Theology program.



LIVING IN THE LIGHT

Dr. Patricia Cooney Hathaway

Integrated or Compartmentalized?

few years ago, I was introducing the sequence of
topics to be covered in the course, “The Nature and
Process of Spiritual Direction.” I told the students
that one class would be devoted to the theological founda-
tions of spiritual direction. At that point, a student raised
his hand and asked, “What does theology have to do with
spiritual direction?”

From that moment on, I made myself a promise that
whenever possible, I would explain the relationship
between theology and spirituality. The theme of this
Mosaic provides an appropriate format to do so.

What is Theology?

The term “theology” (from the Greek theos, “God” and
logos, “meaning”) refers to the study of God. A classic for-
mulation used in most introductory theology courses comes
from St. Anselm, “Theology is faith seeking understanding.”
Here “faith” is regarded as a response of the whole person
toward God as revealed through revelation.

Christian theology, then, refers to the human attempt to
speak truthfully and meaningfully about God who is with
us in Christ from the perspective of the symbols of the
Christian faith: Trinity, Jesus, Holy Spirit, revelation, faith,
grace, sin, cross, salvation, resurrection, etc.

What is Spirituality?

The word, “spirituality” derives from the Latin, spirituali-
ties, an abstract word related to spiritus and spiritualis, which
were used to translate St. Paul’s pneuma and pneumatikos. For
Paul, the “pneumatic” or “spiritual” person is one who's
whole being and life are ordered, led or influenced by the
spirit of God.

Christian spirituality, then, refers to the manner in which
we respond to God in the experiences of life, mediated
through the life and teaching of Jesus Christ and through
the power of the Holy Spirit within the context of the
Christian community.

How are they Related?

During the first millennium of the Christian era, theology
and spirituality remained closely united. Theologians
presented the Christian message in an integrated way.

During the second millennium, however, the Western
Church experienced a breakdown of this unity. The rise of

science introduced more empirical methods into the
search for truth. Universities replaced monasteries as the
primary location for theological inquiry. The introduction
of Aristotelian philosophy motivated theologians to make
greater use of philosophical approaches and categories.

As theology became a more rational enterprise, it was
divorced from spirituality on the grounds that there was a
different object or end for each. The object of spirituality
was union with God perceived as ultimate Goodness;
the object of theology was union with God perceived as
ultimate Truth.

When theology and spirituality are divorced, both
suffer. Theology runs the risk of becoming overly
speculative, dry and out of touch with the real concerns
of people. Spirituality is in danger of becoming faddish,
overly pious and unbalanced. All theology, if it is to be
meaningful, must have a pastoral intent; that is, to help
people interpret life issues of meaning, identity and
belonging within the context of their faith.

Such a focus leads to a theologically informed
spirituality; that is, the manner in which one responds
to God within the context of one’s life.

A Contemporary Challenge

The very nature of the student’s question, “What does
theology have to do with spiritual direction,” illustrates the
very real problem of compartmentalization that plagues
theological education today. The truth of the matter is that
the operative theology of a student who is preparing for the
ministry of spiritual direction—how he/she images God
and the human person, understands sin and grace, the role
of suffering in one’s life, etc.—greatly influences how he or
she will facilitate the spiritual growth and development of a
future directee, meaning their spirituality.

Bringing theology and spirituality into a more inte-
grated relationship is one of the most pressing challenges
facing not only those preparing for the ministry of
spiritual direction, but for every kind of ministry that
takes place within the Church today.

Dr. Patricia Cooney Hathaway is associate professor
of spirituality and systematic theology.
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ard Muller
ith rally
dees during a
06 Renewal
Ministry mission to
Tanzania.

Fr. Earl Muller, s

or the past two years, | have joined with a
mission team sponsored by Renewal Ministries to

the Church in Tanzania, the last trip being in the summer

of 2007. My original inspiration for going had been to

obtain some practical experience in evangelization, given
the emphasis in recent years by Sacred Heart on the New
Evangelization proclaimed by Pope John Paul Il. As a faculty
member, and one particularly involved in the seminary’s new
licentiate program in the New Evangelization, | was convinced
that such practical experience could only enhance what |
offered to our students.

This has proved to be the case. What also happened, not

completely unexpectedly, was that I fell in love with the people.

Rallies and Workshops

The Church has had a presence in Tanzania, and in East
Africa in general, only for the past one hundred and fifty years.
Their faith, explains Bishop Juda Thadaeus Ruwa'ichi, orm cap,
the bishop of Dodoma (the capital city), who was our host for a
week, is “fragile.”

Tanzania is mixed religiously. About a third of the popula-
tion, predominantly along the coast, are Muslim (who have
been there for some seven hundred years). About forty-five

percent are Christian (represented by several denominations,
some of which have been present as long as the Catholic
Church). The traditional religion, involving witchcraft, is still
strong and there are strong syncretistic tendencies.

More recently, Protestant Pentecostalism has made inroads
into the country, often at the expense of the Catholic Church
whose people are easier targets for proselytism. The contrast
between the traditional religion and recent Pentecostalism
on the one hand, and Catholicism on the other hand, can
somewhat simplistically be characterized in terms of a
contrast between intense religious experience and a quieter
sacramental experience.

Complicating the situation is the poverty of the country
and widespread illness. Tanzania is a crossroads for most
tropical diseases from dengue fever and malaria to yellow
fever. In some parts of the country, sixty percent of the people
are AIDS positive. These factors can leave many a bit desperate
and lead them to search for relief in any available quarter—
modern medicine (which many cannot afford), Pentecostals or
witch doctors.

In this sort of context, it is important for the Catholic
Church to proclaim the full message of the gospel entrusted



“Forty people who were sitting in a special
area for those in wheelchairs and otherwise
incapacitated began walking about.”

to her, both our call to share in the cross of Christ and the presence
of the healing power of Christ poured out on those who come to
him with expectant faith. To this end, Renewal Ministries, at the
invitation of local bishops, has joined in with local Tanzanian
leaders in the Charismatic Renewal in conducting weeklong
afternoon rallies and morning workshops. The aim is to effect a
deeper conversion on the part of the people and provide education
through workshops training in various aspects of the Christian life:
transformation of life, evangelization, marriage, liturgical music,
healing and deliverance.

Healing and Deliverance

Last year, | was asked to give a talk at the afternoon rally in
Iringa. There were thousands at the rally, the largest group | have
ever spoken to. They had come from as far away as forty-five kilo-
meters, many walking, since there are few cars in Tanzania.

I explained to the people that | could not build up their faith,

I did not have that power. | reminded them of the story of the
paralytic who was lowered down to Jesus through the roof and how
Jesus “saw their faith.” | reminded them of how far some of
them had walked and pointed out to them that Jesus “saw their
faith.” | narrated a number of spiritual and physical healings
that had already taken place in conjunction with the rallies.

This prepared the way for a powerful experience at a
subsequent rally. An appeal went out to witch doctors to
renounce their witchcraft. A snake came out of the mouth of
one of them (they will sometimes swallow snakes to increase
their power). At the same time, a number of people under the
dominance of that witch doctor began vomiting (a manifestation
frequently associated with deliverance).

The snake in the midst of the crowd created a bit of
consternation. When it was finally killed, some forty people who
were sitting in a special area for those in wheelchairs and otherwise
incapacitated began walking about, a number of them waving their
crutches over their heads. There was considerable rejoicing.

Receiving the Spirit

My principal task both years has been leading the retreat for
priests. The importance of these efforts cannot be overestimated.

There is considerable suspicion of the Charismatic Renewal
among both groups in large part because of the fear that it repre-
sents a “protestantizing” of the Catholic faith—their principle expe-
rience of charismatic phenomena has often been via Protestant
Pentecostals. By and large, seminary training has not prepared

priests for dealing with
charismatic manifestations.
The structure of the retreat
for priests has been a merg-
ing of Church teaching on the
charismatic dimension of the
Church and on the Charismatic
Renewal in particular. It features a “Life

in the Spirit” seminar adapted for priests aimed
at opening their lives and ministry to the action
of the Spirit, and a discussion of rules of discern-
ment (based on St. Ignatius’ “Rules for the Discernment of Spirits”)
to aid them in providing guidance to their people who have
become involved in the Renewal.

The overall agenda of the retreat is to aid the process of the
integration of the charismatic dimension into the full life of the
Church. Last year, some forty priests (two-thirds of the presbyterate)

of the Mbinga diocese asked to be prayed over for renewed

infusion of the Spirit. This past summer, about twenty-
five priests (one-fifth of the preshyterate) of the
Dodoma diocese asked to be prayed
over. Bishop Ruwa'ichi, who

attended the retreat, requested
we return next year so he can
bring in more of his priests and
priests from the surrounding
dioceses.

At least two of Sacred Heart’s
students have been on similar
trips. Fr. Graham Keep, a
Canadian pastor who is pursuing
the licentiate in New

Evangelization here at Sacred Heart, was with me in Tanzania this
past summer. He has been involved in such trips for several years
and is currently the chaplain for Renewal Ministries. Another student,
Carol Kean, who recently completed her MA in Pastoral Studies,
joined Renewal Ministries for a mission to Slovakia this past year.

Both have represented the seminary with distinction,
ministering to God’s people with love.

Preaching at an after-
noon rally at Dar es
Salaam, Tanzania,
June 2007.

Fr. Earl Muller, sj, is the Bishop Kevin M. Britt Chair in
Christology at Sacred Heart.
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THE CULTURE OF LIFE

Dr. Janet E. Smith

How to Enlighten a Darkened Conscience

he Catholic Church has always taught that the
most fundamental moral truths are accessible to
human reason. We do not need faith or revelation
to know that such acts as murder, theft, lying and
adultery are wrong. The papal encyclical Fides et Ratio
makes this claim:
Although times change and knowledge increases,
it is possible to discern a core of philosophical
insight within the history of thought as a whole....
Consider as well certain fundamental moral norms
which are shared by all. These are among the indi-
cations that, beyond different schools of thought,
there exists a body of knowledge which may be
judged a kind of spiritual heritage of humanity.
(No. 4)

We find a similar and expanded statement in the

encyclical Evangelium Vitae:
The Gospel of life is not for believers alone: it is
for everyone. The issue of life and its defense and
promotion is not a concern of Christians alone.
Although faith provides
special light and
strength, this question
arises in every human
conscience which seeks
the truth and which
cares about the future of
humanity. Life certainly has a sacred and religious
value, but in no way is that value a concern only of
believers. The value at stake is one which every
human being can grasp by the light of reason; thus
it necessarily concerns everyone. (No. 101)

Yet, alongside these proclamations of the ability of
man through his reason to discover truth and the sanctity
of life, we find passages in Evangelium Vitae that suggest
the Culture of Death has obscured the truth written on the
heart of man. At the very beginning, Evangelium Vitae
labels as tragic a most devastating consequence of the
Culture of Death: a darkening of the human conscience.

In section four we read:

not only is the fact of the destruction of so many
human lives still to be born or in their final stage

MOSAIC

“The issue of life and its
defense and promotion is not
a concern of Christians alone.”

extremely grave and disturbing, but no less grave
and disturbing is the fact that conscience itself,
darkened as it were by such widespread condition-
ing, is finding it increasingly difficult to distinguish
between good and evil in what concerns the basic
value of human life. (No. 4)

More than one generation has grown up with
abortion clinics on the corner, with friends and sisters
and mothers who have had an abortion or multiple
abortions. The current generation is being bombarded
with propaganda favoring euthanasia and portraying
embryo experimentation as the cure to many of the
worst diseases.

How can such individuals get in touch with the
natural law precept that “life is always to be protected”?

The Church has always taught that faith is a preamble
to reason; that is, the truths we know through reason can
pave the way for the acceptance of the truths we know
through faith. Certainly it is true that Pope John Paul II
never ceased exhorting us to always seek the truth, and
to seek the truth that is
knowable by reason as well as
to accept the truths of faith.
But, in Evangelium Vitae, he
suggests that promotion of
the truths of faith will help us
overcome the darkening of
the conscience that has happened as the result of the
cultural acceptance of erroneous philosophies.

The message of Evangelium Vitae seems to be that
natural means are likely inadequate to enlighten our
darkened consciences, and that unless we become full-
fledged Christians and evangelize others to do so, the
Culture of Death will continue to triumph over the
Culture of Life. It is the person of Christ and the power
of his message that can give us the clear consciences and
the new hearts we need to fight the Culture of Death.

Dr. Janet E. Smith is the Fr. Michael ]. McGivney Chair of
Life Ethics. She is an internationally recognized writer and
lecturer on bioethics.
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Lifetime of Service
Jerry Kent Brown, 1939-2007

Retired, and beloved, plant Bishop John Quinn, came out to
manager Jerry Brown passed away on  honor Jerry. Though he was weakened
December 31 after a long illness. Jerry by illness, Jerry was determined to

began his career at Sacred Heart in make his party, wheelchair and bad
1957 as a dishwasher, a job he weather be darned. Msgr. Jeffrey Monforton congratulates the late Jerry
planned to keep for about six months. Word of Jerry’s service reached Brown, former plant manager, while his son, Ricky,
He was promoted to cook, baker, ship- beyond the seminary. Dale Foster, a holds one of Jerry’s retirement gifts.
per, kitchen supervisor and then plant representative from the Detroit City renovation. Says building administrator
manager, the position from which he Council, presented him a “Spirit of John Duncan, who worked with Jerry
retired in early-2007—seven rectors, Detroit” award for his exceptional since 1992, “He mentored me through
four cardinals and six popes later. achievement, signed by all the council the years, and in a lot of cases, I was
Jerry was the first black man hired members. He also received a student of his and still am.”
at the seminary, years before the civil  “Certificate of Tribute” from the State Testifying to Jerry’s love for Sacred
rights movement. Later on, he and his of Michigan, signed by Gov. Jennifer Heart, public visitation of his body
entire family became Catholic at a Granholm, for his “exemplary career was held at the seminary as was his
moving service in the main chapel. and life accomplishments.” The presen- funeral Mass on January 7. Msgr.
He was named an honorary alumnus  ter was Sacred Heart alumnus Charles Patrick Halfpenny, former vice rector
and won the Outstanding Lay Piotrowski, who helped in the soup of Sacred Heart, was the celebrant and
Alumnus award in 1998. kitchen Jerry started on campus in the  homilist. The Mass was concelebrated
Jerry was celebrated for his forty- early-1970s. “I learned more from Jerry by Bishops Earl Boyea, John Quinn
nine years of service to the seminary  than in all my classes,” said Charles. and Francis Reiss, who were represent-
at a retirement luncheon on October Sacred Heart presented Jerry with a  ing Cardinal Maida, and all of Sacred
9. His family, friends, the entire framed illustration of the seminary and Heart’s resident priests. Friends and
Sacred Heart community, colleagues a “Piece of the Seminary” plaque family members filled the chapel.
and friends from the archdiocese, embedded with a Pewabic tile uncov- Jerry Brown will be a part of the

including Cardinal Adam Maida and  ered in the main chapel during a recent seminary as long as its walls stand.

Discernment Weekends

The Vocations Office of the Archdiocese of
Detroit offers several Discernment Weekends per year
for those considering a possible call to the priest-
hood. Men age sixteen and older come together at
Sacred Heart for a no-pressure weekend to meet sem-
inarians and faculty, attend classes, worship with the
seminary community and spend time in prayer.
There are no fees and no obligations, only to enjoy
the time (and the excellent seminary meals!).

Award Winner

The seminary’s magazine, Mosaic,
took two honors at the annual
Renaissance Awards competition of
the Detroit Chapter of The
International Association of Business
Communicators (IABC). The Detroit
Chapter is one of the largest chapters
of the 14,000 member IABC and
includes members from Michigan,
Ohio and Canada. IABC judges from around the country use
an extensive scoring system to select winners from the many Contact the Vocation Office,
entries in several categories. , 313-237-5875, with questions or to make

The 2006-07 issues of the Mosaic were entered as a group . .
into two categories and placed second in both, winning an your reservations for the overnight
“Award of Merit” in Communication Skills: weekends below.
Publications/Magazines, and Communications Creative:
Publication Design/Magazines.

March 27-30, 2008  May 9-10, 2008



Mark Your Calendar!

& February

9 Topics for Pastoral Musicians, 9 AM-12 pm 23 Topics for Pastoral Musicians, 9 AmM-12 pm
17 Alumni Day Celebration 25-29 Mid-term exams
@ March
3-9  Spring break 20 Holy Thursday (no classes/offices closed)
8 Topics for Pastoral Musicians, 23 Easter Sunday
9 AM-12 pM 25  Classes resume/offices open
12 Junior High Day 27-30 Discernment Weekend
13 Penance service, 8 PM 29  Undergrad Commuter Formation,
14 Last day to withdraw, winter term 9 AM-12 PM
15 Catechist Topics, 9 AM-1 M MAPS 2005 Formation Day, 9 amM-12 pm
MAPS 2006 Formation Day, 9 amM-12 pm
1@. April
1-25 Regular registration, spring term 21-25 Finals week
3 Topics in Social Ministry, 24 Topics in Social Ministry, 6:30 PM-9:30 PMm
6:30 PM-9:30 Pm 25  Awards dinner
9 Junior High Day 26  Baccalaureate Mass/Commencement,
14 Board of Trustees meeting, 4 PM 11 AM
17 Topics in Social Ministry, 6:30 pm-9:30 PM 28 Late registration, spring term
18 Ministry of Reader, 7 pm Formation Day, 9 aM-Noon
@ May
1 Early registration begins, fall term 9-10 Discernment Weekend
New commuter student orientation, 6 M 10 Presbyteral ordination, 10 am
5 Spring term begins 17 Diaconate ordination, 11 AmM
Alumni Evening of Reflection 20 Presbyteral barbecue, 5 rm
68 IFM Welcoming Socials 22 Topics in Social Ministry, 6:30 PM-9:30 Pm
Topics in Social Ministry, 6:30 PM-9:30 Py 26 Memorial Day (no classes/offices closed)
@ June
5 Topics in Social Ministry, 6:30 PM-9:30 M 16-20 Catechist Topics, 9 AM-1 PM
12 Topics in Social Ministry, 6:30 PM-9:30 PM 19 Topics in Social Ministry, 6:30 PM-9:30 pm
9-13 RCIA Topics, 9 AM-4 PM 20 Spring term ends
1 Cardinal’s Gala 21 Summer graduation
13 Application deadline for winter term 23-27 Catechist Topics, 9 AM-1 Pm

graduation

Liturgy Topics, 9 AM-4 Pm

Latest Library Addition
Philosophy Within Faith

Dr. Eduardo Echeverria

What is “Christian philosophy”? The
answer is one of the most debated prob-
lems among theologians and philoso-
phers (both in the Catholic and Neo-
Calvinist traditions) in the last century.
Pope John Paul II's Fides
et Ratio gives the clear-
est and most concise
answer to this question.

“Christian philoso-
phy,” he says, is not
meant to convey “an
official philosophy of
the Church, since the
faith as such is not a
philosophy.” Rather, it
describes “a Christian way of philosophiz-
ing, a philosophical reflection [about
God, man and the world] that is vitally
conjoined to faith” (no. 75).

The project of philosophizing in a
Christian manner, indeed, the possibility
of such a project, is at the heart of the
work of French Catholic philosopher
Maurice Blondel (1861-1949). This book
examines Blondel’s work and develops its
relevance to contemporary philosophy
and theology, especially to the intellectu-
al movement commonly called Radical
Orthodoxy. It will interest scholars of phi-
losophy and theology from a variety of
perspectives, but especially those con-
cerned with the problem of Christian phi-
losophy, namely, of “philosophizing, as
only a Christian can, within faith” (in the
words of another great French Catholic
philosopher, Etienne Gilson).

The Possibility of Christian Philosophy: Maurice
Blondel at the Intersection of Theology and
Philosophy. Adam C. English (London and New
York: Routledge, 2007). 144 pp.
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